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| To the Honourable | | 
Sir ZAMES MONTAGUE, Kr. 
One of His MaJzs Tr's Juſtices of the 
Court of Exchequer. 


My Lok, 


PON the Requeſt of the Worſhipful Reginald Fel- 
low Eſq; High Sheriff of the County of Berks, and 
ſeveral Others, but eſpecially upon the Approbation which Your 
Lordſhip was pleaſed to expreſs of the following Diſcourſe to the 
Gentlemen of the Grand-Jury, (which, in the Opinion of Moſt 
that heard it, was Intimation enough of Your Deſire of having 
it made Publick)) I have wentured to ſend it into the World 
under Your Lordſhip's Patronage, humbly preſuming from 
Your Lordſhip's known Candour and Goodneſs, that You will 
pardon my doing this Honour to myſelf. 

When the Preachers of this World /ie in wait to deceive, 
and the Powers of Darkneſs prevail mightily, a ſtrenuous Op- 
poſition is then the Duty of every Man, pe more particularly 
of the Magiſtrate, and the Miniſters of God's holy Word. 

Your Lordſhip has ſhewn Yourſelf the very Reverſe of 
the Infidel in the Text, and done the part of a good Chriſtian, 
az well as a good Magiſtrate. ROS 

At a Time, when the Reſtoring of Publick Credit was the 
great Buſineſs of the Nation, to Your Lordſhip's Honour be 
, it ſpoken, Your Lordſhip in Your excellent Charge ſhew d a 
A 2 more 


DEDICATION, 
more than ordinary Zeal-for Reſtoring, what is of much greater 
Importance, the Credit of Religion. One Inflance of that 
Zeal, and a very neceſſary one in theſe Parts, They, whoſe 
 Praflice it is to ſbem a Coldneſs to any, Inſtructious from the 
Pulpit, will, I hope, take care to remember. \ 
And as it is true Nobility to be a Patron of Virtue in Di- 
ſtreſs, Your Lordſhip has the beſt Title to Honour in eſpou- 
ſing the Cauſe of Religion in Time of Need. -. 7 

[ have attempted to invalidate a Doctrine, that cannot but 
be of the moſt pernicious Conſequence both to Church and 
State ; to vindicate the Magiſtrate; and, from a Senſe of his 
Duty and Intereſt, to excite him to a vigorous Exerciſe of 4 
Power, which, Some with great Modeſt) ſay, belongs not 10 
him; but a Power which, I think, he has a Right to, from 
everlaſting Preſcription. | | 

I have done my poor Endeawours to prevent the Miſchiefs of 
the foreſaid Doctrine; and if I ſhall happily. contribute any 
thing thereunto, I ſhall have my Deſign. I am, 


My. Lokp, 
With all duc Reſpect; A 
Tour Lordſhip's much Obliged: 
and moſt Obedient, Humble Servant, 


JosE PHH SLADE. 


3 6 „ 


Ac s xviii. 14, 15. 


And when Paul was now about to open bis Mouth" 


Wrong, or wicked Lewdneſs, O ye Fews! reaſon 
would that I ſhould bear with you : 
But if it be a Queſtion of Words and Names, and of your 


matter]. 


(a) that Religion is not his proper Buſmeſs, nor ought he 
 direftly to intend it in the Execution of his Offce ; that (b) 


religious Matters, as ſuch, lie out of the Verge of bis Power; that. 


Aﬀtairs, which are purely of a religious Nature, is to tranſgreſs .the 
Bounds.of his Dnty, and to invade the Prerog ative of God; that (a) 
tis nothing to him what falſe and erroneous Opinions Men hold, what ri- 
dculous abſurd Doctrines they profeſs ; or, in a word, what they be- 


eve, or disbelieve in Religion, ſo long as hereby they do no Prejudice to 


their Neighbour, nor make any Alteration in Mens civil Rights, nor di- 
ſturb the publick Peace and Quiet; that no Man (e) has any Autho- 
rity to make any Alteration in what God has eſtabliſhed, and to enforce 
bis Laws with any other Sanctions than what he himſelf has appointed; 
and laſtly, that he will find (f) ſufficient Exerciſe for his Sword, 
without turning the Edge of it againſt falſe Doctrine, Hereſy, and õchiſm; 


| with 


1 


— —„ 


(a) Dr, Ibbot's Sermon before the Lord Mayor, September 29 '729. Page 7. Quarto. (4) p. 9. 
(e) p. 15+ (4) p. 21. (e) p. ib. ( p. 2+ 


Gallio ſaid unto the Fews, If it were a matter of 


Lam, look ye to it; for I will be no Judge of ſuch: 


HE Magiſtrate has been htely taught from theſe words} . 


(c) for him to interpoſe and make himſelf a Judge, and a Revenger in 


0 0 
1 


420 
with much more the ſame purpoſe. Which Paſſages ful 
ly fer forth this Doctrine, vis 


That the Civil Magiſtrate is (I may ſay, in Duty Bound) not to cin 
cern himſelf at all in Matters of Regen 


E 


Which I take to be a Doctrine oppoſite to Truth; prejudicial 
to the Intereſt of Religion; repugnant to the common Sentimen 
of Mankind; to ſeveral of the Laws of this Realm ; to the 
Practice of all Nations, Heathen as well as Chriſtian, and of 
Theſe Honourable Per/ons here before us; who, in order t im 
puniſh, do generally at theſe times Charge the Gentlemen of theliffþpa 
Grand- Fury to preſent, not only ſuch Perſons as do offend againiiiſſÞþcli 
the Government, and one another, but ſuch alſo, as do offend,Wiv 
purely, againſt God. 

That I may then give an Anſwer to this preſumptuous 
Writer, and expoſe the Wickedneſs, the Falſity, and Abſur- 
dity of his Doctrine (which, I hope, will by None be 
thought, None ſure that has any Concern for Religion, either 
22 or an unſeaſonable Undertaking upon this occaſion) 
Firſt, ſhew, in Oppoſition to Him, that the Civil Magiſtrate 
1s, in Duty bound, to take care of Religion ; and then, 

Secondly, That the Arguments, advanced by Him in Proo 
of His Doctrine, are very weak, and inconcluſive. 

Firſt then, I am to ſhew, that the Civil Magiſtrate is in 
Duty bound to take care of Religion. And for this I may 
argue, firſt, from Univerſal Practice, all Civil Magiſtrates of 
every Nation, paſt and preſent, as far as we know, concern- 
ing Themſelves about the Religion of their own Country, 
and puniſhing Thoſe, who ſpeak evil of the Eſtabliſh d Re- 
ligion. In Heathen Governments of old, we find Ariſtotle b 
and Anaxagoras accus d, and Socrates and Protagoras condemn d 
for holding Opinions contrary to the Religion of their = 

| Country. 


(3) 

[Wountry. + The: Athenians, as che Jewiſh Hiftorians inform us 
) pumſhd Thoſe, who ſpake but a Word _— 1 Gods, or the Re- 
gion, eflabliſhd by Law. The Romans alſo would ſuffer no In- 
ovations in Religion, would permit (Y) none but their own 
untry Gods to be worſhipp'd, and even theſe to be wor ſhipp'd after no 
er than their own Country Manner. And for this reaſon it was, 
at Claudius baniſh'd, or, as the Holy Scripture expreſſes it, 
) commanded all Jews to depart from Rome. And whoever will 
Wot believe this to be the Practice of Nations at preſent, let 
im go into any of the Mahometan Countries, and preach 
eainſt the Acoran ; Or let him go into any Chriſtian Country 
xlides our own, and preach down the Bible, by denying all 
Divine Revelation; let him declaim againſt the Being of a God, 
gainſt the Divinity of the Sonof God, or againſt any Eftabliſhd 
oftrine of the National Church; and I queſtion not but the Civil 
Magiſtrate will ſoon convince him, that He thinks it his 
Duty to turn his Sword againſt ſo notorious an. Offender. 
But as to our own Nation, it is very plain, that it has always 
deen the ſtanding Opinion, that it is the Duty of the Civil Ma- 
riſtrate to take care of Religion, in that we have always 
had Laws in force againſt Offences, purely of a religious Na- 
ure, as Blaſphemy, vain Swearing, and a Profanation of the 
Lord's Day; which are Offences neither againſt Society, nor 
our Neighbour, but only againſt God. It 3 thus then, 
that we have Univerſal Practice on our fide in the Point before 


avour of us; This is, or at leaſt ſhould be, of ſome (1 
- Winay ſay of very great) Weight to every one in paſſing Judg- 
ment on this Matter. 

Secondly, I may argue in Confirmation of our Doctrine 


tom the Reaſonablene /s of it, nochig being more ene 
| - than 


00 Lib, 2, contra Appion. (6) Liv, Lib. 23. (% Af xvii. 2. 


us, which is to be look'd upon as a Univerſal Determination in 


nl 2 ,/ 


(449) 
than that the Minifter"of God ſhould! always have an Eye ih; i 
the Honour of God, in the Execution of his Office. But, 


0 it, not 
-- Thirdly, For the more eaſy, and more ſure Deciſion of thiM ;1+ 
Controverſy, let us havezrecourſe. to the Holy Scriptures, andi i» 
firſt, to thoſe of the Old Teftament, and ſee what the PracicM 1; 


of Jewiſh Magiſtrates was, Who were under a. more imme 
diate Guidance and Direction of God, than Thoſe of 20 
other Nation then were. How then did Theſe act with t 
ſpect to Religion? Were they perfectly indolent, and u 
concerned about it? Or were 1 It is very evident 
that they were not. For we can ſcarce read any Chapter in 
the Hiſtory of them, but we find them interpoſing, and 
concerning themſelves about it. One is ſaid to have. ſet uf 
an Idolatrous Worſhip, and another to have talen it aug 
Thoſe that did not take away the higb Places, but did permit i n 
People ſtill to offer, and burn Incenſe upon them, are ſaid, upon th 
very account, to (0 do that which was evil in the ſight of the Lad 
and Thoſe that did take them away, (I) to do that which mas right u: 
the ſight of the Lord. Now how could their permitting Idol - 
try be doing evil, and their deſtroying an Idolatrous Worſhip | 
be doing right it the fight of God, if it be the Duty of Mag- 
ſtrates not to concern themſelves at all about Religion: 
This, I conceive, even our Adverſary Himſelf muſt be ata 
loſs to underſtand. But moreover, we read of Jebu, that he 
(m) ſlew all the worſhippers of Baal; and of Fofiah, that he (i) 
deſtroy d the Lolatrous Prieſts. Now all this our Author has 
taken no notice of. And indeed he wiſely avoided. an At- 
tempt to reconcile his own Doctrine with the Practice of theſe 
Kings. For that which They did, and which, | the, Scripture 
ſays, was doing right in the ſight of the Lord, He ſays, was tran]: 
greſſing the bounds of Duty, and invading the Prerogative. of. God. 


_ | It 


— ens 
— 1 


(t) 1 Kings xi 6, 7. 2 K. xxi. 20. 2 Chron. xxxiii. 2, 3. (7) 1 K. XIII. 3, 4. 2 Chr. II. 


2, 3. 2 Chr. xxxiv. 2, 3, 4. (m) 2 K. x. 25. () a, K. xxiii, 20. 


Ir is beyond Contradiction then, that the Kings of Iſrael did 


(5) 


not think that Religious Matters, as ſuch, lay out of, but within 
the Verge of their Power ; and that it was nothing, but ſomething, 
to them, what falſe and erroneous Opinions Men held, what ridiculous 
and abſurd Doctrines they profeſſed, or what they believed, or disbe- 
lieved, in Religion, altho' hereby they did no Prejudice to their Neigh= 
bour, nor made any Altcration in Men's Civil Rights, nor diſturbed the 
publick Peace and Quiet, For the worſhipping of Idols was a 
Religious Matter, as ſuch; it did no Prejudice to any Neighbour, made 
no Alteration in any Man s Civil Rights, nor did it diſturb the publick 
Peace and Quiet: And yet theſe Kings interpoſed in this Mat- 
ter, made themſelves Judges and Revengers, and would not to- 
lerate the Worſhip of any other than the One Supreme God. 
If it be ſaid, that thus indeed it was under the Jewiſh Oeco- 
nomy, that the Kings of J/rael did interpoſe, and had ſome 
Authority in Matters of Religion; but that now under Chriſt 


the Cale is otherwiſe, He having given no ſuch Authority 


to Magiſtrates. To this it may be anſwered, That there is 
very little of Authority to be found given by God to the 
Kings of Iſrael for doing what they did; that they ſeem to 


have acted not ſo much from any expreſs Command of God, 


iven4in particular to Them, as from Keaſon, and the common 
Praftice of all Nations: Which is ſomething of an Argument, 
that for Magiſtrates to concern themſelves in Matters of Re- 
ligion, is a Practice as old as the firſt Generation, derived 
even from Alam himſelt. 3s 7 | 
But to come more cloſe to the Point. As in Chriſt's, and 
his Apoſtles Times, no King had honoured himſelf with being 
a Subject of Chriſt's Kingdom; ſo we find little ſaid, either 


by Chriſt, or his Apoſtles, of the Duty of Kings. No doubr 


therefore but He deſigned to leave Kings in poſſeſſion of thoſe 

Powers He found with them. He knew it to be the Practice 

of the Kings of Iſrael, yea, of all Nations, to exerciſe a Power 
_—_uw ; | 


in 


in Religious Matters * had He therefore intended to put pl 
ſtop to this Practice, we cannot imagine, but that He would 
have declared his Intention: but ſince He has made no ſuch 
Declaration, His not condemning may be very juſtly taken fo; 
allowing the Practice. | 

With this great Advantage then on our Side, I think the 
Little that is ſaid in the New Teſtament with relation to the 


Civil Magiſtrate, is very ſufficient to ſettle the Matter in Diſ. | 


ute, and to convince every Chriſtian Magiſtrate, that it is his 
Duty to encourage, to ſupport, and maintain the Chriſtian Re- 
ligion, St. Paul terms the Magiſtrate (o) The Miniſter of God, 
and a Revenger to execute Wrath upon him that doth evil. From 
whence I argue, firſt, That if the Magiſtrate be God's Miniſter, 
it is his Duty to concern himſelf about God's Honour; and 
therefore that Religion is bis proper Buſmeſs, and that be ought 
diretiy to intend it in the Execution of his Office, I argue, ſecondly, 
That if the Magiſtrate be God's Revenger to execute Wrath upon 
bim that doth evil, that is, that commits any Sin againſt God, 
whoſe Miniſter and Revenger he is; then the Magiſtrate muſt 
have a Power in himſelf of adding Sanctions of his own to the 
Sanfions of God's Laws: Which is not making any Ateratiun 
in Gods Laws, (as our Author ſeems to imagine) but only 
more powerfully enforcing Obedience to them. For let it be 
conſidered, that the Mapiſtrate cannot execute God's Wrath, 
or the Sanctions or Penakiies which God Himſelf has appointed 
to his own Laws, which are the inviſible Terrors of another 
World, upon Evil-doers: Theſe indeed are out of bis reach, 
and beyond his Power ; but Wrath he is to execute; and what 
Wrath then can it be, but Penalties of his own appointing ? 
Indeed our Author makes the Magiſtrate an Executor of Wrath 
upon him only that offends againſt (p) Society or Government, 


as 


=- * * — RF "oy ab . ai... i. io. * * — — 
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00 Rom. 13. 4 (p) P, 6. 


(79 
25 if St. Paul in that place meant no other by Evil than Poli- 
tical Evil. Abſurd Interpretation, to make God's Miniſter the 
People's only, and not God's Revenger ! 

But farther, if the Magiſtrate be not to concern himſelf at 
all about Religion, what meant the Spirit of God by foretell- 
ing of the Chriſtian Church, that (q) Kings ſhould be her Nurſo: 
Fathers, and Queens her Nurſing Mothers * How they can nurſe 
the Church without taking any Care, or concerning them- 
ſelves at all about her, is to me ſuch a Myſtery, as, I believe, 
can hardly be explained by our Author. Strange, that the 
Magiſtrate ſhould be the Nurſmg Father of the Church, and 
yet that even (r) the promoting true Religion ſhould be plainly out 
of bis Reach, and beſide his Offce, as our Author aſſerts! Hard 
Fate, that the Magiſtrate muſt make no Diſtinction between 
Men of the greateſt, and Men of no Merit; between Men of 
the beſt, and Men of no Religion ; or, what comes pretty near 
the lame, between Men of a falſe, and Men of the true Reli- 
gion! Hard indeed, that he muſt deny no Favour to the 
Papiſt and Diſſenter, which he grants to the Proteſtant and Con- 
ſormiſt! What our Author, and that (s) incomparable Author, as he 
calls him, (whoſe Letters of Toleration there is no doubt to be 
made but he has well conſidered, but Letters, that, I dare lay, 
in the Opinion of all Men that are in the Intereſt not only 
of the Church of England, but of Religion in general, ought never 
to be quoted, but with a deſign of correcting them; I ſay, 
what Ibeſe,) and another Incomparable, whoſe great Art lies in 
writing unintelligibly, and turning plain things into obſcure, 
can intend by ſuch Doctrine as this, I know nor. Sure, they 
cannot poſlibly intend to do any Service to Religion by it, be- 
cauſe it is, evidently, of the utmoſt Diſſervice to it. Whe- 
ther they may think to ſerve themſelves by it or no, I wy 

BE B 2 ays 
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(9) If. xlix, 23. ( P. 17. (:) P. 16, 


(8) | 
ſay ; but thus much I will dare to fay, that if they have ſuch 
a Thought, their Diſappointment will be very juſt. 

To theſe Arguments from Scripture give me leave to ſub. 
join another taken from the Prayers of our moſt excellent 
Church. In the Prayer for the whole Eſtate of Chriſt's Charch, we 
pray for All in Authority, that they may truly and indifferently mi. 
miſter Juſtice to the Puniſhment of Wickedneſs and Vice, and to the 
Maintenance of God's true Religion and Virtue. And in that moſt 
excellent Collect after the Ten Commandments, we beſeech 
God /o to diſpoſe and govern the Heart of George, his Servant, 
our King and Governor, that in all bis Thoughts, Words, and Works, 
he may ever ſeek God's Honour and Glory, and ſtudy to preſerve God's 
People committed to his Charge in Wealth, Peace, and Godlineſs. From 
hence the Magiſtrate may plainly perceive, that it is the Opi- 
nion of this Church, that it is his Duty to puniſh Wickedneſs and 
Vice, to maintain true Religion and Virtue, to ſeek God's Honour and 
Glory, and to preſerve the People under him not only in Wealth 
aud Peace, but in Godlineſs too. And from hence too our Au- 
thor may as plainly perceive, that he has preached one way, 
and all his Life-time prayed another; a very lamentable, tho 
no very rare thing in theſe Days, the diſtinguiſhing Characte- 
riſtic of which is to glory in our Shame. 

But now after all, ſuppoſing it ſhould be granted, that the 
Office of the Civil Magiſtrate is confined only to Mens Civil 
Rights, and to the „ of Peace and Quiet, it will by 
no means from hence follow, that he ought not to turn bis 
Sword againſt falſe Poctrine, Hereſy, and Schiſm; yea, it docs 
from hence follow, that he ought to do it. I queſtion not, 
but it will be always found true upon Experiment, that Go- 
vernment cannot well, if it can at all, ſubſiſt without Religion. 
Plutarch ſays, (t) That a City may be as well built in the Air, without 


Earth 


— 


— — 


( Contra Colors 


CC: 3 
h Farth\to ſtand upon, as a Republick be either conſtituted or preſerved | 

without the Support of Religion. And Livy tells us of Numa, that 
>». W when he was about to ſettle Government, he (u) firſt took 
care to inculcate Religion into the Minds of Men, as ſup- 
e poſing that the Former could never ſtand without the Latter. 
t then Government cannot ſubſiſt without Religion, and it 
be the Duty of the Magiſtrate to preſerve Government, with- 
tout which Peace and Quiet cannot be maintained; it is the 
h W Duty of the Magiſtrate, even for the ſake of Government, 
to take care to preſerve Religion. And as to Uniformity in 
Religion, it is very evident, that if it be the Magiſtrate's Du- 
s W ty to preſerve Peace and Quiet, it is his Duty to take care of 
this too. For it has been found by woful Experience, that 
nothing more weakens the Sinews of Government, and breeds 
| WW greater Diſcord and Animoſity in a Nation, than Differences 
in Religion, and a Toleration of a Multiplicity of Opinions. 
b W Tho' then, I ſay, it ſhould be granted, that the Civil Magi- 
- W ſtrate be only to have an eye to the publick Peace and Quiet 
in the Execution of his Office, yet it is very plain, that it is 
his Duty to turn his Sword againſt falſe Doctrine, Hereſy, and 
Schm. 

You have now ſeen it appear from Hniver/al Practice, from 
ce Reaſon, and from the Holy Scriptures both of the Old and 
New Teſtament, that the Civil Magiſtrate is in Duty bound 
to take care of Religion. And from what has been ſaid it | 
is very plain, in Oppoſition to our Author, that Toleration is | 
no Mans Right, bur a Favour only, or Indu/gence in the Civil | 
Magiſtrate, which. he may grant, or withhold, as he thinks 
fit. | 


Having thus ſettled the oppoſite Doctrine to that of our 


Author, I now proceed, . 7 
Secondhy, 


4 . —_— — tt. A —— 


(s) Liv. Lib. 1. 


—_— — 


C10) 
Secondly, To conſider the Invalidity of thoſe Arguments 
advanced by Him in Proof of His Doctrine. 
His Arguments are drawn from the End and Deſign of 


Civil Government, and of Religion. 


* 


But before I ſhew the Invalidity of theſe Arguments 


ſince the Conduct of the Magiſtrate in the Text was what they 
were urged in Vindication of; and ſince he ſets forth thi 
Conduct as a Rule of Practice to all other Magiſtrates ; I hope 
it will not be deem'd impertinent, firſt, to make ſome In- 
quiry into the Character of this Magiſtrate, and allo into his 
Conduct in the Text, and the Reaſon of it, to take off the falſe 
Gloſſes that have been given it, and to repreſent the Mar 
and his Works in their true Light; to the end that Magiſtrates 
may ſee, how very unhappy, to ſay no worle, our Author 
has been in his Choice of a Magiſtrate to recommend to their 
Imitation, and what ill Advice they have had from him. 
But here I cannot, firſt, but lament the miſerable State 
of Religion amongſt us. And who indeed, that has any 
Senſe of a God in his Heart, or that has any regard to the 
Honour and Glory of God, can but grieve to ſee Religion ſtript 
naked in its own Houſe, and expoſed to the Rage and In- 
ſults of its cruel Adverſaries, and this too by one of its own 


Guardians? Who could ever expect, even in theſe Days, to 


have ſeen the Unbelieving, the Unrighteous Gallio cull'd out 
amongſt all the Magiſtrates mentioned in holy Scripture, 
dignified with the Titles of WISE and GOOD, and ſer 
forth by an eminent Divine, as the grand Exemplar to Chri- 
ſtian Magiſtrates? What can be the Reaſon why this Preacher 
ſhould never once mention the Names of Hezekiab, Joſiab, 
nor any good Magiſtrate, in his whole Performance, but be- 
cauſe the very Name of Either of Theſe would have ſpoil'd 
his Project, by convincing his Audience, that he was im- 
poling upon their Underſtandings? Gallio was the 3 
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giſtrate that was to be found in all the Bible for his Pur- 
pole ; and therefore 'twas very prudentially done to name 
no other. But to go on to his Character. 

Gallio was a Roman, and conſequently, as to his Religion, 
2 Worſhipper of the Roman Gods. He was Deputy Governour 
of the Province of Achaia, or Greece, of which Achaia was the 
chief Part, under Claudius ( not Auguſtus) the Roman Emperor. 
[ ſhall not trouble you with what Profane Authors have ſaid 
of him, as being not much to the Purpoſe, but ſhall con- 
fine myſelf wholly to Sacred, which is much the beſt Hiſto- 
ry: Wherein, tho we have not much ſaid of him, yet we 
have enough to let us ſee, what manner of Man he was. 
The Account then that we have of him here is this: When 
Gallio was the Deputy of Achaia, the Jews made Inſurrection with 
me accord againſt Paul, and brought him to the Judgment-ſeat, ſay- 


ng, This Fellow perſwadeth Men to wor ſhip God contrary to the Law. 


aud when Paul was now about to open his Mouth, Gallio ſaid unto 
the Jews, If it were a Matter of Wrong, or wicked Lewdneſs, O ye 
Jews, reaſon would that J ſhould bear with you : But if it be a Que- 
ftion of Words, and Names, and of your Law, look ye to it, for J 
pill be no Judge of ſuch Matters; and he drave them from the Judg- 
nent - eat. Then all the Jews took, Soſthenes, the chief Ruler of 
the Synagogue, and beat him before the Judgment-ſeat ; and Gallio 
cared for none of theſe things. From which Account it may be 
obſerv d, | 

1. That Gallio was a very ignorant Perſon in Matters of 
Religion ( the Caſe, I fear, of moſt Magiſtrates that do not 
concern themſelves about it.) For he call} the Difference 
berween the Jews and St. Paul, which was concerning the 


Worſhip of God, a Queſtion of Words, and Names, as if he thought 
the Religions of Both to conſiſt in little elſe : Which ſhews, 
that notwithſtanding his high Station, he was utterly un- 


acquainted with, or knew nothing of, Either Rennes 
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and altho' too, at that Time, Both Religions had made 3 


conſiderable Noiſe, and been talk d of almoſt throughout Wt 


the World. And this his Ignorance was, without all- doubt, 
the only Reaſon of his refuſing to be a Judge in the Mat— 
ter before him. Indeed our Author very gravely impute 
it to his great Hnder ſtanding, to his being (w) well acquainted 
with the Nature and Extent of his Ohce; as if Gallio had thought 
it to be comrary to his Offce, and not within the Limits of 
his Commiſſion, to meddle at all in ſuch an Affair, and þ 
had refuſed to be Judge upon a Principle of Conſcience, of not 
abuſmg the Power lodged in his Hands, by applying it to Purpiſy 
foreign to the original Deſign of it. What reaſon our Author 
might have for judging him to be a Man of a tender Con- 
ſcience, I know not; ſurely, by St: Luke's Account of him, 
any one would rather judge, that he was a Man of w 
Conſcience, or, as we uſe to ſpeak, a very large one. And 
how our Author could imagine, that he ſhould think it 
beſide his Offee to judge in the Matter before him, is very 
unaccountable. Was not Gallio a Nman? And was it not 
cuſtomary for the Roman "Emperors, and Thofe that were in 
Authority under them, to judge in Matters of Religion? 
If there be any Truth in Hiſtory, it was. How then ſhould 
the Roman Gallio come to underſtand the Nature and Extent 
of his Office differently from all the Roman Governours, and 
contrary to the Cuſtom of his own Country? No, he 
did not, he could not, ſo underſtand it. His refuſing to be 
a Judge therefore was not owing to Conſciente, mor to his 
out K nowlege, but to his great Ignorance; / and Iucapacity ot 
eing a Fudge, He knew nothing of the Matter in Debate, 
and therefore could determine nothing about it. Admira- 
ble reaſon therefore had our Author to cry up his Wiſdom, 
to 
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2 cell the World that he acted à wiſe Part in this Affair. He 
ut eted ſo as every Man of common Senſe would have done. 
bt, Nie acted fo as by reaſon of his Ignorance he was neceſſitated 
0 act. But had he not been ignorant of the Matter in Diſ- 
pute, he could not have well acted otherwiſe than he did. 
for how could He have determin'd Either Party to be in 
the Right, who believ'd Both to be in the Wrong * But 
Either, I would ask our Author this one Queſtion, That 
uppoling St. Paul had ſpoken as much againſt the Roman, 
s: he had againſt the Jewiſh Religion, and had been per- 
ſecuted for it, and brought before Gallio by the Roman Zea- 
ts, whether he thinks, that Gallio would have given the 
ame Anſwer to the Romans as he did to the Jews, that is, 
have. told them, that he would be no. Judge in the Matter? 
No ſurely, he cannot think that his good Deputy would have 
0 diſmiſs'd them. Had he done it, in all Probability he 
himſelf had been diſmiſs'd from his Poſt for ſo doing. But 
et, according to our Author's Repreſentation of him, he 
of Wmuſt: have done the ſame in this as in the other Caſe, that 
is, if he had acted upon this Principle, that the Civil Magi- 
rate had nothing to do in Matters of Religion, One of theſe 
o, things then, I think, our Author muſt allow, That 
Neither he was very ignorant of the Qualifications of the Per- 
d Jon, whoſe Example he was recommending: or elſe, That 
ie Ile look d upon the Magiſtrates he was ſpeaking to, to have 
x been like Gallio, that is, as ignorant, and incapable of 
is Npaſing Judgment in any Matter of Religion, as Gallio was. 
of Which of the Two our Author: will make choice of, I can- 
e not tell; but I hope, he will rather chuſe to take Shame 
a- Ito himſelf, than to caſt ſo foul an Aſperſion upon any Chri- 
M, lian Magiſtrate. £1521 jon bib 920 n L el 71 
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2. From St. Luke's Account of Gallio, he appears to hayſhgo 
been a very ſtupid Perſon. For juſt after he had -own'd to t 
Jews, that in caſes of Wrong it was reaſonable that he ſhoul# 
interpoſe, and do Right, he ſuffer d Softhenes, an innocenMi 
Perſon, to be beaten before his Face without interpoſing, « 
taking any notice at all of it; as if he ſaw not the Incon 
ſiſtency of his Words and Actions. And as this Breach 
Peace was made in his own Preſence, and when he was ſitting 
upon his Judgment-Seat, it was one of the higheſt Aﬀron 
that could be offered to his Authority; and yet he ſhew'd nc 
Reſentment at all of it; he car d for none theſe: things. 

3. From the ſacred Account of Gallio, he ſeems to hay 
been a Perſon indiſpoſed to Piety and Learning. He was an ignoran 
Heathen, that knew nothing of the Religion, either of Ma, 
or of Jeſus Chriſt. And he had then, when the Jes, anc 
St. Paul, were come to plead before him in Defence of the 
Religions, a very fair Opportunity of being inform'd of th 
Nature of Both. But he was 9 In 
clination to receive Inſtruction in thoſe Matters, that he had 
not ſo much as the Curioſity to hear any thing about them; 
for as ſoon as he perceived that their Quarrel was about their 
Religions, he immediately drove» them from the: Judgment- Seat 
without ſo much as ſuffering the 4poſtle ro ſpeak at alli: heres 
in acting quite the reverſe of the great and honourable A 
grippa, who inſtead of not ſuffering St. Paul to ſpeak, when 
he was before him, ſent for him on purpoſe to hear him. 
Ibis Perſon, thus indiſpus d, thus negligent, and unconcern d about 
the Salyation of his Soul, is our Author's good Man, who, 
upon his Refuſal to be Judge in a religious Controverſy, he 
ſays, (x): as too: good: 4 Man to liſt himfelf in any Party, By 
which Words I hope he did not mean, that! Gallio'was - 
goal 
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veſhood, either to tutn Jew, or become a Chriſtian: But whatever 
thilſe he meant, I queſtion not but he intended to ſhew a Zea) 
ulWozinſt all Parties in Religion. And may it be the Fate of 
en! choſe, who are wicked enough to expreſs the ſame Teal 
th our Author, ſo to unveil, and expole themſelves, as he 
s done. For certainly, if there be any Truth in Religion, 
me Party muſt be in the right: But for our Author to ſhew 


ng Zeal againſt entring into any Party, looks, as if he thought 
ns Party to be in the right, and ſo no Truth to be in Reli- 
108100. 


| Laſtly, From the former Account it is very plain, that 
allio was a very unjuſt Perſon. Of this we have two In- 
ances ; One in his not reſcuing the poor perſecuted Apoſtle 
om the Violence of the eus: The Other in ſecing the In- 
ury done to Soſthenes, without interpoſing, and doing him 
ght. 

Vou have now ſeen the Character of Gallo drawn from Sa- 
ed Scripture, together with the Reaſon of his Conduct in the 


adMText. And his Character in ſhort is This: He was an iano- 
nan, ſtupid Heathen, without any Diſpoſition to Piety and Learning, 


md without common Juſtice, And This is the Man that our Au- 
hor has attempred to juſtify ( an attempt which, I dare ſay, 
o Chriſtian Divine before him ever made; and which, Ihope, 
none after him ever will) and to ſet forth his Example as the 
enWandard of right Practice. I have been ſomewhat tedious in 
his Matter; but I thought it neceſſary to ſay thus much, to 
et the Sacred Hiſtory of Gallio, of which my Text is a Part, 
n its true Light ; doing of which would, I thought, of it- 
elf, be a ſufficient Confutation of our Author, and would 
ly expoſe the Weakneſs of any Argument taken from Gal- 
ws Conduct for the like Practice in a Chriſtian Magiſtrate. For 
cording to the Light that has been now given to this Hi- 


ory, which, I am fully perſwaded, is its true Light, the 
C 2 Argu- 
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Argument from Gallio's Conduct muſt Rand thus: Gally 
a Magiſtrate, who was neither a Jem, nor a Chriſtiay 
would not intereſt himſelf in the Religion either of /e 
or of Jeſus Chriſt ; therefore no Chriſtian Magiſtrate ſhoul, 
intereſt himſelf in the Chriſtian Religion: Or thus, Ong 
Magiſtrate would not act in favour of That Religion, whi 
he thought to be falſe; therefore no Magiſtrate ſhould act 
favour of That, which he thinks to be true. Whatever 
Chriſtian can argue at this rate, or approve of ſuch arguing 
without being atham'd, I cannot but ſay, let him be eiths 
a Divine, or a Magiſtrate, he diſcovers very great Ignorance in 
the Art of Reaſoning, as well as want of Friendſhip to the Chr 
ſtian Religion. 

From what has been now ſaid of Gallio, we may fix the 

Signification of the new Word Gallioniſm, the Coining o 
which has given ſome Diſturbance to our Author. Ir ſigni 
hes Infidelity, Ignorance, Stupidity, an Indiſpsſition to Piety and 
Learning, and Injuſtice in a Magiſtrate.  Infamy enough then 
the Word does, and ever muſt, carry with it. But yet! 
cannot ſay, but that the Word is generally abus'd in being 
made ule of to expreſs greater Infamy than it really does. For 
it is generally made uſe of to expreſs an Unconcern in a Chi- 
ſtian Magiſtrate about the Chriſtian Religion. Whereas this is an 
lnfamy, that the Word Gallioniſm does not, cannot reach, 
it properly ſignifying no more than an Unconcern in a Magi 
ſtrate abour a Religion which is not his own, and which he be- 
lie ves not to be true; which comes infinitely ſhort of the 
Infamy of Unconcern in a. Chriſtian Magiſtrate about the Chri- 
ſtian Religion. 
I now proceed to an Examination of our Author's Argu- 
ments, taken from the End and Deſign of Civil Government 
and Religion ; and, firſt, of That taken from the End and 
Deſign of Civil Government © OO 1 


Our 


(17) 


Our Author, in his Account of the Origin of Civil Govern- 


ment, wiſely takes for granted, what, he well knows, he is 
not able to prove, viz, that it is of humane Inſtitution; and 
from hence concludes, that the Civil Maviſtrate can have no- 
wu to do with Religion. Were his Medium true, there might 
be ſome Truth in his Concluſion : But as the Foundation is 
falſe, nothing true can be built upon it. That Civil Go— 
vernment is of humane Inſtitution is ſo Wild, ſo Romantick a Do- 
ctrine, ſo much againſt Reaſon, and ſo evidently againſt Re- 
velation, that a modeſt Chriſtian cannot but bluſh to aſſert it. 
The Power of Life and Death in the Civil Magiſtrate, which 
cannot be deriv'd from Man, nor any Number of Men, bur 
only from God, the Author, and Giver of Life, is an unan- 


ſwerable Argument againſt it. Bur tho' this be good, yet we 


have better Evidence, that Civil Government is not of Humane, 
but Divine Inſtitution ; and That is the Evidence of the Prophet, 
or rather of God himſelf by his Prophet Daniel telling Nebuchad- 
mzzar, (5) that his Kingdom, and Power was given him by 
God: That alſo of our Saviour in his Anſwer to Pilate, when 
Pilate told Him, that he had Power to crucify Him, and had 


Power to releaſe Him; Our Saviour did not deny, that he had 


this Power of Life and Death in him; no, He acknowledg'd: 
the Power, and declar'd the Original of it, declar'd from: 
whence that Power does, and only can proceed, (4) Thou 
couldſt have no Power at all againſt Me, lays he, unleſs it were 
given thee (not from the People, according to our Au- 
thor, but) from above, that is, from Heaven: And laſtly, 


Thar alſo of the Apoſtle, in declaring the Roman Emperor to be 
(a) the Miniſter of God; for were Goyernment of humane In- 


flitution, He would have been the Miniſter of the People only, 


and not the Mmiſter of God. 
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Wie will grant to our Author, that Government was in- 
ſtituted for the Good of Men, and that God's Delign in it was 
to preſerve Peace, and to ſecure our Civil Rights and Properties , 
but that this was the whole Deſign of God in the Inſtitution 
of Government, we cannot allow. No, it is evident, that 
God deſigned it alſo for the Puniſhment of Evil-doers, and for 
the Praiſe of them that do well; that is, to reward and puniſh 
moral Good, and moral Evil; to promote Obedience, and 
to revenge a Contempt of his Laws, all his Laws, thoſe re- 
ſpecting Himſelf, as well as our Neighbour. But having al- 
ready {hewn, that the Civil Magiſtrate is in Duty bound 
to take care of Religion, I paſs on to conſider our Author's 
Second Argument in Support of his Doctrine, taken from 
the End and Deſign of Religion. Indeed, to do him Juſtice, 
he has ſo far ſhewn himſelf a Friend to Religion, as, in 
the midſt of his Endeavours againſt it, to acknowlege it 
to be (b) a great Friend to Civil Government; and to allow, that 
the Practice of the Duties which that enjoins, tends very much to aur 
preſent Happineſs, and makes this World a much more eaſy Place 
than it would be without it; (a Conceſſion, from which alone 
the Magiſtrate may ſee Reaſon enough to concern himſelf 
abour it :) But then he immediately ſpoils all this Kindneſs 
again, by adding, that all this is but remotely the Effect of Re- 
ligion, and makes no part of its main and principal Deſign, Its main 
and principal Defign, according to him, for he gives us no 
other, is this, (c) to recommend us to God, and ſecure an Intereſt 
in bis Favour ; a very imperfect Account of the great Deſigns 
of God in Religion. There are, no doubt, two great Ends 
of Religion, the Honour of God, and the Happineſs of Man. 
The former of theſe our Author has entirely omitted, as, it 
may be, wiſely foreſeeing, that a People taught from Hea- 
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ven to look upon the Magiſtrate as the Minifter of God, 
would of themlelves be apt to conclude from thence, that 
the Honour of God ought to be his grand Concern ; and, 
conſequently, that he ought to execute Wrath on thoſe that 
diſbonour him. The latter he means ſomething of, viz, our 
— in another World; for, in Analogy to what goes 
before, he can mean no other than This by it; becauſe 
he makes the Good that we have from Religion in this 
World, to be only accidental, to be remotely the Effect, and 
no part of its mam and principal Deſign. Far be it from me 
ſo far to detract from the Goodneſs of God, as to ſay, that 
God had no regard to our Happineſs in this World, in the 
Laws that he has Siren us. He, no doubt, chiefly defign'd 
by Religion to fit and qualify us for the Enjoyment of- 
Himſelf in another Life. But tho' this was the chief, it 
does not from hence follow, that it muſt be the only Hap- 
pineſs deſign d by Religion. God, no doubt, deſign'd our 
Happineſs in both Worlds by it, if we take it (in which, 
I preſume, a Lover of Latitude will agree with me) for an 
hearty Obedience to all the Laws of God. This is, I think, 
very evident, both from the Goodneſs of God, which muſt 
incline Him to do Good to us as well in this as the other 
World; and alſo from the natural Tendency of ſeveral of his 
Laws. To inſtance in two: (d) Render unto Ceſar the things 
that are Ceſars; and (e) Let every Soul be ſubject to the Higher 
Powers. What do theſe Laws tend to but the Preſervation 
of Government? Can our Author imagine, that they were 
defign'd for our Happinels in another World only? No 
ſure, it is very evident, that 1 were defign'd for it in 
this, They were deſign'd, no doubt, for what in their own. 
Nature they tend to, and that is, I ſay, the ie of 
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Government. Tojthink otherwiſe; is to impeach the / 
dom and {nowlege. of God; for it is, in effect, to think, that 
God kincw not the Nature and Tendency ef his own Laws. 
And it is allo to impute all the Good, of Government to 
meer Chance, and not to the good. Will of God. It is very 
plain then, chat Gad deſign d Religion for our Happineſs in 
this, as well as the other World; and that he deſign'd it in 
particular for the Support of Civil Government, from whence 
a great part of our Happineſs in this World ariſes. ' And 
from hence I argue, that if one End and Deſign of Religion 
be to ſupport Civil Government, then it is the Duty of every 
Civil Governour to do as much as in him lies for the Encou- 
ragement and Support of Religion ; and therefore to diſcoun- 
tenance and puniſh all choſe that tranſgreſs God's Laws. 


Under the End and Deſign of Religion, the Preacher wild- 


ly argues, from the Author, and Nature of it. Nothing, 
ſays he, ( ) can be more clear, or certain, than that 48 Religion 


has God only for its Author, ſo tis properly his Care, and. Concern 


only... Had he ſaid, that nothing is more obſcure and uncer- 
tain, inſtead of clear and certain, he had ſpoken right. For 
certainly nothing can be leſs clear or certain, than that Re- 
is its Author. Is the Servant to take no Care of any thing 
that is his Maſter's, becauſe the Maſter only is the /Proprieter 
of it? There is juſt as much Clearneſs in this, as in the 
other Caſe. The Servant is to take Care of what is his Ma- 
ſter's, becauſe it is His, or He is the Proprietor of it. Even ſo, 
God's Miniſter is to take Care of Religion, becauſe God, his Ma- 
ſter, is the Author of it. What therefore this Writer has urg'd 
as an Argument againſt, is a good Argument for the Civil 
Magiſtrate's concerning himſelf about Religion. 


ligion muſt be Gods Care and Concern only, becauſe He oy 
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As to the Nature of Religion, he ſays, chat it (g) conſiſts in a 
free, and willing Choice, in the Conſent, and Approbation of our Minds, 
in the Sincerity, and Integrity of our Hearts, in our being fully per- 
ſwaded of the Truth of what we believe, and of the Goodneſs of what 
we practice. From whence he argues, that it is fooliſh, and fruitleſs, 
to go about to make Men religious by Civil Penalties ; that is, 
religious Men muſt not be puniſhed for Acts of Irreligion, be- 
cauſe ſuch Puniſhment will not make them really religious : 
Nazarenus muſt be allow'd by Impunity to be profane, leſt by 
Puniſhment he ſhould be made an Hypocrite. Shameful Ar- 
gument! No one ever aſſerted, that Stripes and Impriſonment did 
of themſelves enlighten the Underſtanding, But what then? 
They may, notwithſtanding this, and often do, bring thought- 
leſs Men into a way of thinking, by which their Underſtand- 
ings may be, and have been, enlighten'd. They are a Means 
alſo of keeping Men of no Religion from open Wickedneſs, and 
ſo from corrupting others by their ill Examples. And therefore 
upon theſe Accounts, tho they may be ever ſo diſagreeable to 
Thoſe that know they deſerve them, yer they are very neceſſary 
things to keep up the Honour of God in the World, and to pre- 
ſerve the Purity of his Religion. I would not be thought an 
Advocate for Foreign Inquiſitions. Every thing may be abus'd. 
All that 1 ſay is, that ſome Vengeance is neceſſary. And Ven- 
geance certainly may be executed with Moderation. Thoſe 
Courts run into an Extremity, and obſerve no due Proportion 
between the Sin and the Puniſhment. But yet, I believe, I 
may with Truth affirm, that even the intolerable Severities, uſed 
in theſe Courts, are not ſo diſpleaſing to God, as an unbounded Li- 
erty, or a general Impunity, for doing evil. ----- But to make the 
Weakneſs of our Author's Argument againſt Civil Penalties the 
more apparent, 1 will put the Cale of One affirming, and 
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publiſhing, that both Moſes and Jeſus Chriſt were grand Impoſtor:. 
Muſt no Wrath be executed on this Unbeliever by God's Miniſter, 
and Revenger, becauſe ſuch Wrath will not enlighten his Mind, 
and make him a ſincere Believer > What impious, what horrid, 
what ſhocking Doctrine is this? What a Looſe is here given to 
all Atheiſts; Libertines, |\Hereticks, and ' Enthufiaſts * If the Magi- 
ſtrate muſt make no Diſtinction by Rewards and Puniſhments 
between the execrable Blaſphemer, and the pure Worſhipper of God, 
what muſt Religion ſoon come to? Thoſe that can thus teach, 
are, no doubt, noble Guardians of Religion, and well deſerve 

the Encouragement of Magiſtrates. 175 5 Of 
There is (/) one Argument more, which our Author draws 
from the Nature of Religion, which muſt not go untouch'd; 
and that is this: Religion lies in the Heart; Man cannot ſee into 
the Heart, and therefore cannot be a Judge in Matters of Reli. 
gion. In anſwer to this, I would ask this notable Diſputer, 
how it follows, that becauſe Man cannot ſee into the Hearts of 
Men, therefore he cannot judge of humane Aftions 2 This, it 
may. be, our Author will ſay, is clear and certain too. But cer- 
tain it is, that there is no Truth; no Conſequence in it. To 
make this the more plain, I will put another Caſe. Suppoſe 
any one ſhould write in Vindication of the fallen Angels, and 
Mould endeavour to perſwade the World, that the Devil is to 
be worſhipp'd, as well as God. Muſt no Man preſume to pu- 
nich this Wretch for theſe monſtrous Impieties, becauſe no 
Man can ſee into his Heart? Inſufferable Argument! Can oui 
Author ſay, that Religion conſiſts only in Intention, and not at 
all in Action? Is it Religion only to wiſh well to the, indigent Per- 
fon; to wiſh that he may be warm*d and fil d, and no Part of it 
20 ſupply him with what he wants? Religion certainly conſiſts in 
Alion, as well as Thought and Intention;; and therefore Man may 
2D (1 be 
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be a Judge in Matters of Religion, becauſe he can judge of Re- 
ligious AFtons, But ſuppoſing Religion to lie only in the Heart 
onhy in Intention, and not in Action, Man may be a Judge in 
Matters of Religion, becauſe he can judge of litentions. Man 
cannot, as God does, ſee perfectly the Heart, ot che Thoughts 
and Intentions of the Mind. But notwithſtanding this, Man 
can make 4 Diſcovery of the Heart of Man, or of the Thoughts, 
and Intentions of his Mind, by ſome outward Indications. 
Man cannot fee into the Bowels of the Farth, but yet by the 
Nature of the Water, that iſſues out of it, he is well aſſur'd 
of the Mineral, that lies hid within it: And our Sapiour tells 
us, that (i) a Tree, whoſe Nature we cannot ſee into with our 
bodily Eyes, is known by its Fruit. Even ſo, tho we cannot ſee 
into the Heart of Man; yet by the Nature of his Actions, which 
are the Iſſue, or the Fruit of his Thoughts and Intentions, we may 
be well affur'd of the Goodneſs, or Ineſs of his Thoughts, and 
Intentions. So that a Man may be, and in ſeveral Caſes is by 
our Laws, puniſh'd purely for the Wickedneſs of the Intention, as 
particularly in the Cafe of Murder, as diſtinguiſh'd from Man- 
Slaughter. And ſuch Puniſhment is commanded (k) by God 
hm/elf.; who therefore has made Man a Judge of Intentions, as 
well as Actions. 

Thus have I ſhewn the Invalidity of our Author's Argu- 
ments in Support of his Doctrine. God grant, that no Ma- 
viſtrate may ever make that Doctrine the Rule of bis Practice. 
Should ſuch a Doctrine once prevail, how deplorable mult che 
Caſe of Religion ſoon be? And what would become in a little 
time even of common Juſtice and Honeſty, of Truth and Fide- 
ity 2 The only Advantage, that | know of, that we ſhould have in 
ſuch a time, would be This; that we ſhould be then able to diſ- 
cover the rotten from the ſound Members of Chriſt's Body; to diſtin. 
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guiſh between Men- pleaſers, and the Servants of Chriſt ; between the 
Lovers of Preferment, and the Lovers of Religion ; or, if you will ra. 
ther have it, berween a true and a falſe Brother ; which would be 
ſome Comfort, when Times of Gallioniſm ſhould again ceaſe, 

How This Age may reliſh our Author's Doctrine, I know 
not; but ſure had his Lot been in other Ages, he would have 
been convinc'd of his Error by other Diſcipline than that of Argu- 
mentation. Magiſtrates have of late Years ſeem'd fond of Autho- 
rity in Matters of Religion; but our Author has ſtripp'd them 
of all Authority in theſe Matters, and made them all M/urpers, 
Uſurpers of the higheſt kind, ſurpers of the Authority of 
God, 

Before I diſmiſs our Author, I cannot but take Notice of his 
Policy, in telling the Magiſtrate, God's Revenger, at a Time, 
when the moſt looſe and Heretical Doctrines are ſpread about; 
when the Articles of our Faith, and the Doctrines of our Church, 
are almoſt every Day impudently ſtruck at; and when He 
himſelf, in every Page, is laying himſelf open to his juſt Ven- 
geance ; that it is none of His Duty to concern Himſelf at all 
about theſe things. Pitiable Policy, expedient only for a Preacher 
of Latitude to ſcreen Himſelf, and his Offending Brethren, from 
the Hands of Juſtice! | l 

Might I preſume to exhort 4%, as our Author has All, che it 
Miniſters of the Goſpel, I ſhould exhort ſome to conſider whoſe Mi- I 
niſters they are, the Buſmeſs they are lent upon, and the Account 
they muſt one Day give up to their Maſter ; that as they ate o. 
Miniſters of Chriſt, and Labourers in the Vineyard of God, they V 
would endeavour to keep up, and not lend their Hands to the 
pulling down its Fences, and lay ing it open to Beaſts to root up and 
to devour ; that they would be careful ro anſwer the Truſt re 
pos'd in them by preaching che great Truths of the Goſpel, and V 


not the Whimfies, and Inventions of Men; that they would nofff in 
play with the Word of their Salvation ; nor [peak to Diſcorly D 
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and Confufion, but to Peace and — 11 1 in a Word, that 
they would diſcharge their Office wit Honeſty, and Integrity ; 
that they would act conſiſtent in every Duty, and make that 
Sincerity, which they preach, appear not in Words only, but in 
Works too. | 

And as to Magiſtrates, let me beſeech them ſeriouſly to lay 
to Heart the miſerable State of Religion amongſt us, the ſad 
Injuries, Outrages, and Violences, that it daily ſuſtains ; and 
let me intreat them for the ſake of God, whoſe Miniſters they 
are ; God the Aurhor of their Power, as well as of their Being ; 
God, who can bring them down into the loweſt Pic of D«itru- 
ction, and can raile chem to the higheſt Stations in heavenly 
Places; God, who came down from Heaven, and in our Na- 
ture ſuffer d the utmoſt Pains and Ignominy, that humane Na- 
ture was capable of ſuffering : I ſay, let me intreir chem by all 
the Fear, Love, and Graticude, that they owe to this all- 
powerful, and infinitely loving God, the advancing of whole 
Honour is their Duty, and their Glory, that they would at all 
times, and in all places, at every Opportunity, expreſs the 
greateſt Regard to that Religion, which He has planted amongſt 
us; and that Religion, by which only they can be ſav'd; and 
that they would ſhew an active Zeal in promoting and ſupport- 
ing of it, a Zeal that is moſt laudable, 1 could almolt lay meri- 
torious. 

Let me alſo beg of them to do this for their Nation's ſake, in 
order to prevent Gods heavieſt Judgments from coming upon it. 
Whoever conſiders, that God is a God of Vengeance as well as 


Power, and that National Sins are the Caule ot National Judg- 


ments, and then reflects upon the monſtrous Provocations of 
this Land, will ſee reaſon to expect, 1 may lay, the utmolt 
Vengeance of God upon ir. For it ungoding our Redeemer, and, 
in conſequence of this, undoing our Redemption; it denying the 
Divinity of the Holy Scriptures, and what is more than his, 

burleſquing 


us. For Theſe, which are the higheſt Sins, the greateſt Afront; 
that Man can offer to God, are the crying Sins of this Nation, 
which walk about in open Light, as well as Darkneſs, without 
any Moleſtation; and which I fear will prove the Fore-runneys 
of that devouring Angel, which is not afar off from us, which 
deftroys his Thouſands and ten Thouſands, 1 Let me then in- 
treat all Magiſtrates by all the Tenderneſs and Compaſſion that 
is in humane Nature, by all the Bowels of Love for their 
Country, that, it they would not ſee the Grave even glutted 
with Dead, their Neighbours, their Friends, and deareſt Rela. 
tions; ſee All around them, and even Themſelves too, in the 
utmoſt Conſternation, flying for Refuge, but they know not 
where, and ſeeking for Relief, but in the utmoſt Delpair ; ſee 
their Land made deſolate, and an Example of God's ſevere 
Wrath againſt a molt ſinful People; they would, ere it be too 
late, conſider, whether they Themſelves may not as greatly 
contribute towards the bringing this Deſtruction upon us by not 
puniſhing Sinners, as the Sinners themſelves, by their abo- 
minable Sins; and ſo would ſer themſelves with all their Might 
to curb that Spirit of Profaneneſs, which now rages amongſt us, 
and to reduce Men to their Senſes, by bringing them back 
again to Religion, from whence they have moſt unreaſonably 
departed. And | wiſh they would duly confider the ſevere 
Judgments of God upon the Jewiſh, as well as upon many other 

Nations, now not in Being upon account of their Sins. 
Laftly, If I cannot for God's, and the Nation's, let me pre- 
vail with them for Their Own ſakes, not to follow the Example 
of the Magiſtrate in the Text; ler them conſider the great Scau- 
dal of it, nothing being more infamous than Chriſtian Gallioniſm, 
or for a Chriſtian Magiſtrate to copy out the Indifference 2 
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Infidel to the Chriſtian Religion ; nothing alſo giving greater Offence, 
and rendring them more deſpicable and odious to all good Men 
than this: but more elpecially, let them conſider, that they are 


Perſons in Truſt , that they are accountable to God for the Exerciſe 
of their Power, and muſt one Day appear at the moſt tre- 


mendous Bar of His Judicature, to be eternally rewarded, or 
puniſh'd, according to the good or ill Uſe they have made of 
it; when they ſhall be ſtripp d of all worldly Pomp and Pagean- 
try; when all Marks of Diſtinction, all Hononrs, and Titles 
of Honour ſhall ceaſe ; and they ſhall be ſet upon a Level with 
the meaneſt of Men ; and Jet me intreat them, as they revere 
this dreadful Tribunal ; as they value the Glories of Heaven, 
or dread the Terrors of Hell; as they tender their own Hap- 
pineſs to everlaſting Ages; that they would ſeriouſly lay to 
Heart the monſtrous Growth of Impiety amongſt us; and that, 
being clad with Zeal, and arm'd wich Courage and Refolution, 
they would go forth againſt triumphant Wickedneſs, and by 
ſevere Reprehenſions, by a good Example, and by a duc Exe- 
cution of the good Laws againſt it, would dilcountenance, and 
put to flight the Armies of Satan, the inſulting Adverſaries ok: 
the liying God. 
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